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THE CATHOLIC LAYMAN. 



°n, in order to settle the dispute, that they should send 
deputies to the bishops of Constantinople, Alexandria, and 
Antioeh, to procure from them copies of their records of 
the Niccan Council; and they wrote to Pope Boniface to 
advise him to write also to the Eastern bishops to clear up 
the matter ; in which letter they informed him that they 
would act on these alleged canons until they received the 
true copies out of Greece, adding, however, that if it 
turned out that these canons were not there, they would 
not endure this new yolce, which seemed to them to be an 
effort of ambition, and that they must in that event be suf- 
fered to enjoy their ancient privileges." 

The result of the deputation to the east was that in 
November in the same year they received from St. Cyril, 
Bishop of Alexandria, and Atticus, Bishop of Constanti- 
nople, copies of the canons of the Council of Nice, which 
contained nothing but the confession of faith and the 
twenty canons they had possessed before, which they imme- 
diately sent to Pope Boniface as settling the matter; and 
the claim was not renewed in his lifetime. The trick of 
Pope Zozimus then came to light, which was, that he 
attempted to represent as canons which had been agreed 
to by the bishops of both the Eastern and "Western Churches 
at the GEcumenical Council of Nice, canons, which if ever 
passed at all in the form alleged, were adopted only in a 
small and partial synod held at S irdica, a.d. 347, twenly- 
two years after the Council of Nice, and at which about 
100 only of the Western bishops attended, all the Eastern 
bishops refusing to be present at it. That the canons of 
Sardica were never recognized as binding on the Church 
at large is clearly proved by Archbishop de Marca, in 
his elaborate work, De Concordia Sacerdotii et Imperii, 
lib. 7, c. 4 and 5, vol. 3, p. 303-315, and by the learned 
Dupin in his 2nd Dissertation, De Antiqua Ecclesias 
Disciplina, p. 113-C. Paris, 1G86. 

It would be difficult to exonerate either Zozimus or 
Boniface from the charge of deliberate fraud and impos- 
ture in this matter, and De Marca substantially admits 
that Zozimus was guilty of it, though he suggests the 
lame excuse of the necessity he was under of finding 
something which would be acknowledged as authority by 
the Africans : the canons of Sardica he knew would not. 
As to the suggestion of some writers, that Pope Zozimus 
mistook the canons of Sardica for those of Nice, because 
they may have been written in the same volume, without 
any distinction between those of Nice and Sardica, DeMarca 
discards it ; and, indeed, to suppose that a pope of Zozimus's 
ability could confound canons passed at Nice in 325 with 
those of Sardica in 347, neither of which were a century 
old at the time, is quite incredible. He, therefore, goes 
on to say, that perhaps it would more nearly approach the 
truth, if we should say that Zozimus was reduced by a cer- 
tain necessity to put forth those Sardican canons under 
the name of Nice, because Pope Innocent I. had openly 
said that the Church used no other canons in judging of 
ecclesiastical causes but those of Nice, and also because 
no Sardican synod was then known by the Africans, 
except that held by the Arians, wherefore it was neces- 
sary that Zozimus should ascribe those canons to the 
Council of Nice, that he might meet the opposition of the 
Africans ! ! About as stringent a necessity as a roguish 
lawyer would be under, if, finding nothing in Coke upon 
Littleton that was not against his client, he had the audacity 
to try to foist upon the judge the dictum of some inferior 
magistrate of a country court as an undoubted quotation 
from the writings of the English Justinian. 

The struggle of the popes for power over the inde- 
pendent African Church did not, however, terminate with 
the detection of Zozimus's fraud in the times of his im- 
mediate successor, Boniface ; for Boniface I. was scarcely 
dead, when his successor, Celestine, made another at- 
tempt to encroach upon the Church of Africa, by receiv- 
ing this same Apiarius into communion, and sending 
Faustinus again to Africa to procure his restoration. 
Faustinus demanded, under pretence of maintaining the 
privileges of the See of Rome, that Apiarius should be 
admitted into communion, because Celestine had so 
admitted him at Bonie. The African bishops, however, 
were not again to be over-reached, and proceeded, in the 
presence of Faustinus, to judge and condemn Apiarius, 
who, ultimately, himself confessed that he was guilty of 
the crimes imputed to him. Not content, however, with 
acting in defiance of Pope Celestine, the African bishops, 
"seeing(as the Roman Catholic historian, Dupin, says) 1 
of what importance it was to take care that for the future 
the African councils should not be thus imposed on," 
wrote a letter to Celestine, strongly advising him in 
future not to hearken to those who should come out of 
Africa, or admit to his communion any one excommu- 
nicated by the African bishops. "Your Holiness," said 

w "'Dupin Ecc. II:s. vol- i , p. C3D, De Marca Dc Concor. lib. vii.. c. 
IV , 8. 2, turn. 3, p. 35U. iiambtTA 178S. — '* Uac utique udque ad ad- 
veutnm verissimorum exeTEptarium Nicaeni Coneilii instrta gestis 
sunt: qu:e etsi quem-idmndum 'P^o, quod apud nes frafres ex Aposto- 
Ilea sede dfrcett allegavcrunt, couituonilorio contiuercntur, eoque or- 
cHne vet apud wis in Italia custodirentur, nuilo toodo dos talia, qualia 
comuiemurata jam nolumos, vel tolerare cogeremur. vet intolei abiiia 
pateremur. Sed credimus, adjuvants misericordia D< mini Dei nnstri, 
qnod tua sanctitate Romans Eccle« : ie prsasidente, Hon suinus jam 
latum typhum passari, et servabuntur erga nos ea, qua nobis eliam 
son dlsserentibus custodiri debeant, cum fraterna caritate, quae secun- 
dum sapientiam atque justitiam, quam tibi donavit ahiasimus, etiam 
ipse perspicis esse servanda, si forte ajiter se habent canonca Coneilii 
liieani." 

• Yel.1., p.M»J 



they, " may take notice that it was so decreed in the 
Council of Nice, .... and it would prove a great 
disorder if you should allow communion, against the 
rules, to bishops excommunicated in their own provinces. 
Tour Holiness, likewise, ought to reject those priests and 
other clergy who apply themselves to you, to avoid the 
punishment which they deserve; so much the more, 
because we nowhere read that the canons have taken 
away this privilege from the African Church ; and that, 
according to the decree of the Council of Nice, the judg- 
ment of priests and other clerks belongs to the metro- 
politan. For the fathers of that Council were wise and 
just enough to see that all causes ought to be decided in 
those very places where they have their birth ; and that 
each province shall not want the light of the Holy Spirit, 
which is necessary to direct and enable them to do 
justice to their people; so much the rather, that every 
one who thinks himself wronged by the sentences of 
judges that are placed over him may have their recourse 
to a synod of that province, or even to a national council. 
Were it not great rashness in any one of us to believe 
that God can inspire by his Spirit one single person 
(meaning the Bishop of Rome) to do justice, and deny 
the same to a great number of bishops assembled in a 
council? and how can it be imagined that judgment 
given out of the country, and beyond the seas, can stand, 
since it is often impossible, by reason of the infirmities 
of sex or age, to transport witnesses?" They then pro- 
ceed to inform Celestine that they did not find it deter- 
mined in the synod of the fathers (i.e., the Council of 
Nice) that the Bishop of Rome could send legates into 
other countries, and remind him that there was no such 
rule to be found in the true copies of the Council of 
Nice, which they had obtained from Cyril, Bishop.of 
Alexandria, and Atticus, of Constantinople; and they 
conclude by advising him to send no more clerks into 
Africa to see his judgments executed, lest he should seem 
to introduce into the Church the arrogance, ambition, and 
pride of the age, instead of that simplicity and humility 
which became' those who desired to see God ; and that, 
saving fraternal charity, Africa would by no means 
further bear brother Faustinus, having already removed 
from the Church Apiarius for his crimes. 5 ' " Where- 
upon," says Dupin/ " Celestine, seeing that the African 
bishops so firmly defended their rights, was deterred 
from his purpose.'' 

That Pope Celestine had some idea of getting his 
claims enforced by force may be collected from the 
epistle of St. Augustine to Celestine, in which, speak- 
ing of Antonius' case, he distinctly deprecates military 
violence.* 

Could any candid student of ecclesiastical history 
desire more conclusive proof than this instructive episode 
in the history of Africa affords, that the Church to 
which, bo it remembered, two of the greatest fathers of 
the Church belonged (viz.. St. Cyprian and St. Augustine) 
stoutly resisted the encroachments of the bishops of 
Rome, and determinedly maintained its own independence 
to the middle of the fifth century — that is, in the very 
times of St. Augustine himself, who was Bishop of Hippo 
during the whole period, and took an active part in the 
councils in questiou. b 



THE RELIGION OF OUR FATHERS. 

Letter from General V. de Gaja, Bagneres de Bigorre, 
to Monsieur Sonbies, Member of the Chamber of Deputies. 
(Translated from the French for the Catholic Layman.) 

Sib, — After an absence of three years, I returned to this 
delightful country, to which I ain attached by many feel- 
ings of affection and by many grateful recollections. As 
soon as I reached Bagneres, I hastened to inquire for 
those persons whom 1 have reason to remember, and from 
whom I received proofs of good will during my stay in 
this country. In my eagerness to become acquainted 
with the effects that late events have produced upon men 
and things, I soon learned that your administration had 
be; n attacked, but that, to the satisfaction" of the friends 
whom you possess among all ranks and all shades of 



1 "Executorcs ctiam Clericos vestros quibusque pe'entibua nolite 
mittere, nolite concedcre, ne fumosum typliuin, hoc est. fastum, am. 
bitionem, et superbiam, saecuti in Eccksiam ClnUti, qii:i; lucem sim- 
plicitatis et ImmiHUUs uitm, Deuro videre- cnpiuuibus, prjefert, 
videamur inducere; nam de fratre nostro Faustinoami tojum prosuis 
nefandis nequitiis de Cliristi Keclesiii dolendo Api.nio sseuri sutnu», 
quod eum probitate ac moderatione ruae sinciitatis, s.tlva fraterna 
charitate Africa ulterius mmirr.e patiatur, et aliil manu Deus noster 
sanctitatem vestram aevo longiore pro nobis oranurn custodiat, 
Domine Erater I 1 '— Dupin de Antiq. Disc., p. ISO. 

■ De Antiqui Disc., p. 181. 

"Mac responsione accepiil, Coclestinus videos Afros Episcoposjus 
sucm tarn eonstanter tueri, a propnxito dclcrrilus ft. N'ec enim am- 
plius est conatus Apiarlum restituere, ncc legatos in African) misit 
neo appellations Episcopoium suscvpit, nee clericos Afros ad se con^ 
fiyieutes, restitui curavif, nee tainen prupterua ab illorum coanrau- 
nione diseessit, sed se ab lis victum esse hand a'Kre pus.-us est. Som- 
niynt enim qui dicuut allqu-.d propterea schisnia niter Afucanain et 
it' mauam Eicleslam exortum fuisse." 

a •' Fublicas potestates el militares impetus tacquam exsecutnros 
apostolicn sedis sementiam . . ramores creberrimi comminantur . 
non sinas ista fieri obsecro teper Cliristi sanguinem, per apostoli Petri 
memoriam, qui Ohristianorura prfepositospopulornm mouo.it nevi- 
olenter domineutur in fratres "— Epis. 209, Opera torn, ii., p. 7;9. Ben. 
Ed. 

The Benedictine editors in note e. defend the authority of this letter, 
though it had been, they understood, suspected by some learned men. 
,«<. S 1lfa bb9 * ai V*"***' Con. Gea. torn, ii., pp. JQ48, 1QM, DM, 



opinion, you had replied with success to the calumnies 
and the clamours of which you had been the object. On 
reading in your pamphlet a paragraph in which, after 
speaking with good will of Protestants, you strongly pro- 
test against the imputations that had been applied to yon, 
of having had an intention of introducing Protestantism 
at Tarbes, I remarked a phrase, which I respect in as far 
us concerns your personal convictions, but which I feel 
bound to notice, as it would bo a personal attack on my- 
self, if it were established as a general principle. You say, 
" No, I do not wish to establish Protestantism, because I 
am a Catholic ; because I should consider it infamous to 
abjure the religion of my fathers, in which I was born and 
in which I wish to die." It is known that at Rochelle 
I openly abandoned the Romish faith, to embrace evan- 
gelical Protestantism, and the word " infamous" (used in 
relation to such a step) sounds ill in my ears, as it may 
also in the minds of some little enlightened persons, 
and raise prejudices against my character and conduct. 
Permit me, therefore, sir, to examine with you the prin- 
ciple which must be deduced from the expression which I 
have pointed out in your pamphlet. This principle is ex- 
pressed in the world by a maxim which, yon must confess, 
will not for an instant bear the test of examination — viz. 
" that it is our duty to die in the religion of our fathers." 
Yes, doubtless, we ought to die in the religion of our 
fathers, if that religion be true in its principles and pure 
from all important error. We ought then not only to 
die in it, but to live in it, to honour it, to spread it ; above 
all, to practise it. But if this religion be erroneous in its 
fundamental principles, or if, excellent and pure in its first 
origin, it has undergone such substantial alterations 
as to disfigure it, we ought immediately to employ our 
influence to bring it back to its primitive purity — we 
ought even to leave it if unchangeableness has become 
its fatal and definitive characteristic. To die in the 

religion of our fathers, even though 1 

but this would be to adopt an untenable proposition. 
"All religions are good," is the principle of those who 
have none. 

To die in the religion of our fathers, even though ! 
.... but is not this making religion an hereditary 
principle ; while, in truth, religion is only valuable when 
it is personal, and felt. 

To die in the religion of our fathers, whatever be that 
religion; this would he to condemn the first Christians, who 
abandoned Judaism and idolatry, and to condemn Jesus 
Christ and His apostles, who brought into the world a new 
religion and a new principle. 

To die in the religion of our fathers! Why, under the 
absolute control of this principle you and 1 should have 
been born in the Druidical religion of the Gauls, and you, 
sir, would be, perhaps, at this moment prostrate before 
some ignoble fetish, or assisting piously at some human 
sacrifice, taking place in the mysterious shadows of a 
sacred wood. 

To die in the religion of our fathers ! But let ns un- 
derstand each other. The religion of what fathers? for if 
we go back from generation to generation, through the 
numerous series of fathers who have transmitted life to 
ourselves, we see them draw their origin from the bosom 
of idolatry, then pass through the light of Christianity, 
then, perhaps, pass into Arianism, which desolated the 
Church, then through the dark paths of the middle ages, 
then through the different phases of sceptical incredulity 
and scoffing unbelief of the last century, and end at last in 
modern Romanism. Which of these religions is that of 
our fathers? In which of these forms of belief ought we to 
live and die? 

Holding in view these considerations and their in- 
evitable consequences, allow with me, sir, that we ought 
only to accept the religious inheritance which our fathers 
have left us, with the privilege of previously examining 
its value. 

Each one must bear his own burden, and as each is 
guided by an individual conscience, to each belongs 
necessarily an individual responsibility. 

If I have ceased to bo a Catholic according to Borne, to 
become a Catholic according to the Gospel, it is because 
I have made this examination (inventaire) not from in- 
credulity, but from an interest in my faith ; not from con- 
tempt, but with respect ; not from pride, but I hope with, 
humility ; not with a view to public opinion, but with a 
view to my own moral good ; not lightly, but laboriously; 
not in a day's caprice, but after many years of research, of 
observation, of reading, of conscientious and consecutive 
study. So that if I am to admit that it would be " infa- 
mous" on your part to abandon the religion of your 
fathers while you believe in it, you must acknowledge that 
it would be infamous on my part to persevere in it when I 
have ceased to believe it. I gave myself up to this re- 
search, as soon as I felt the want of religion awakened in 
me — as soon as I felt that we cannot do without a faith 
and serious convictions. I needed a religion that I could 
practise with entire conviction ; which should govern my 
whole being, reason, conscience, and heart, and not merely 
the imagination, of which we should always beware in the 
pursuit of religion. I needed a religion which, in prac- 
tice, should leave to the father of a family and to the hus- 
band all the exclusive responsibility of his position; to 
individual conscience all its imprescriptible rights ; a reli- 
gion which can be practised every day, not only in public 
edifices, bu( jn, (he sanctuary of one's fMftilj, tn$ wuida 
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made me find a Christian temple wherever there are 
Christian hearts ; a religion ingenious in the resources of 
its charity, liberal in its benevolent application, strict 
without doubt as to principle?, but indulgent with regard 
to men ; finally, a religion free from intolerance, fanati- 
cism, and superstition. This religion I have found in Pro- 
testantism; in reading the word of God, which contains 
all its principles. I have found it, without ceasing to be 
a Christian, or, rather, by endeavouring to become a primi- 
tive Christian — a Christian according to the Gospel ; such 
a Christian as our fathers were in the apostolic times — a 
Christian according to the principles which it is to be 
wished had never been altered. 

And this change I thank God for every day. I have 
only abandoned the religion of my immediate fathers, to 
return to that of our fathers of primitive times. I have 
not so much changed my religion — since I am still a 
Christian — as I have changed my form of worship or 
communion, since I am no longer a Roman Catholic. I 
am even more Catholic than ever ; for this word, as every 
one knows, means universal. I apply it to the Church 
of God, which embraces not only those attached to Home, 
but all those who are attached to Jesus Christ, to what- 
ever communion they belong ; and in this extension 
of the Christian name I feel my heart enlarged 
towards my brethren — I feel more love to bless them and 
to pray for them. If this be " infamous," so let it be — 
I shall console myself in the approbation of those who 
understand me, and in that of my own conscience. I 
shall console myself, also, in the thought that God 
permits for a time that such a reproach should be 
attached to those who seek to live, not according to the 
religion of the world, but according to the religion of 
truth. Were not the apostles in their time considered 
as the off-scourings of the earth, and did not Voltaire call 
•* infamous" Him whom we call the Holy One and the 
Just? The judgment of men is not without appeal. 
Meanwhile, until we are j udged by Him who alone knows 
the secrets of all hearts, let each one act, as St. Paul says, 
•' According as he is fully persuaded in his own mind." 

Receive, sir, the assurance of my highest considera- 
tion. 

V. de Gaja, 
General de Brigade en retraite. 

Bagneres de Bigorre. 

[Our French subscribers may be glafl to see the original 
letter, which we subjoin. It was published by A. Chavin 
et Comp., Bue Mirepoix. 3, Toulouse.] 

A. M. SoDBIES, KErEESENTANT BU PEOPLE. 

Monsieur, — Apres une absence de trois anne*es, je reviens 
dans ces delicieuses contrces ouxquelles se rattachent pour 
moi bien des sentiments d'affection, bien des souvenirs de 
reconnaissance. 

Des mon arrivee a Bagneres, j'ai eu hate de m'entretenir 
des personnes dont j'ai eu a me louer et dont j'ai recu des 
temoignages de bienveillance pendant mon sejour dans ce pays. 
Dans mon einpressement a me mettre au courant de tout ce 
que lea derniers evenevnents avaient produit sur les hommes 
et sur les ehoses, j'ai bientiit appris que voas aviez e'.e attaque 
dans votre administration, eten rneaie temps qu'u la satisfaction 
des amis que vons pouvez compter dans tous les rangs et dans 
toates les opinions, vons aviez repondu avec sueeus aux 
calomnies et aux clameurs dont vous aviez ete l'olvjet. 

En lisant dans votre brochure le pavagraplie oil, apres avoir 
parle avec bienveiilance des Protestants, vous vous elevez avec 
force contre I'imputation qui vous avait ete adressee d'avoir eu 
l'idee d'introduire ie Protestantisme a Tarbes, j'ai remarque 
une phrase que je respectc en ce qui concerne vos propres 
convictions, mais que je croirais devoir relever comme une 
attaque qui me serait personnels, si elle devait etablir un 
priucipe general. 

" Non! ditesvous, je neveux pas etablir le Protestantisme, 
parce que je suis Catholique, parce que je consideretais comme 
une iNrAMiE Vabjuration tie la religion de mes peres, dans laquelle 
je suis ne et dans laquelle je veux ruourir." 

On sait qu'a La Rochelle j'ai ouvertement abandonee le 
culte Bomain, pourembrasserle Frotestantisrueevangelique, et 
le mot d'in/awue a mal sonvie a mes oreilles, comme il peut 
aussi avoir reveille cbez quelques personnes pen eclairees des 
preventions contre mon caractero et uia conduite. Permettez- 
xnoi done, monsieur, d'examiner Bvec vous le principe qui 
semblerait ressortir de l'expression que je viens de signaler 
dans votre brochure. 

Ce principe s'exprime dan3 le monde par uue maxime qui, 
vous l'avouerez, ne souffre pas un seul instant 1'epreuve de 
l'examen, a savoir : qu'il faut mourir dans la religion dc ses peres. 

Oui, sans doute, il faut mourir dans la religion de ses peres, 
fit cette religion est vraie dans ses principes, pure de toute 
alteration importante. II faut alors, non-seulement y mourir, 
mais y vivre, Phonorer, la repandre, la pratiquer surtout. 
Mais, si cette religion est erronce dans sou principe funda- 
mental, ou fli, excellente et pure daus sa premiere origiue, elle 
a subi de profondes alterations au point de la defigurer, il faut 
au plus tdt employer notre influence pour la ramener a sa 
purete primitive, il faut meme la quitter si l'immobilite est 
devenue son caractcre fatal et definitif. 

Mourir dans la religion de ses peres, qnand meme ! . . . mais 
e' est accepter le principe insoutenable: Touteslet religions sont 
bonnet, principe de ceux qui n'en ont point. 

Mourir dans la religion de ses peres, quandmemet.. .mais 
n'est-ce pas faire de la religion un principe d'beredite, tandis 
qu'elle n'a de valeur qu'aataut qu'eile est personnelie et sentie. 

Mourir dans la religion de ses peres, quelle que soit cette 
religion!.... mais e'eat condamner les premiers cbretiens 
qui ont ab&ndonne le Judaisms et l'idolatrie, e'est condamner 
Jesus-Christ et ses apdtres qui ont apporte dans le monde un 
principe et un culte nouveau. 

Mourir dans la religion de see peres ! . . , mais sous le regime 



absolu de oe principe, vous et moi nous serions nes dans le 
culte druidique des Gauluis, et vous, monsieur, vous scriez 
peut etre, a cette beure, prosterne devant un ignoble fetiche 
ou assistant pieusement a quelque sacrifice humain accompli 
dans les ombres mysterieuses d'uu bois sacrc ! 

Mourir dans la religion de ses peres!... mais encore en- 
tendons nous, la religion de quels feres? car, enfiu, si nous 
remontons de generation en generation la iioiubreuse serio des 
ports qui nous ont transmis la vie, nous les voyons tirer l<-ur 
origiue du sein de l'dolatrie, puis passer par les claries du 
cbristianismo, puis, pctuctn-, sacrifier a l'arianisme qui desola 
l'Eglise, puis passer par les senliers tenehreux du nioyen-age, 
puis par les routes diverges de I'iuciedulite sceptique et 
ironlque du sieele dernier, et abouiir enfin au rumanisnie 
moderne. Laquelle de ces religious est celle de nos peres; 
dans leqoel de ces cultes devons-nous vivre et mourir? 

En presence de ces considerations et de leurs consequences 
inevitables, reconnaissez avte moi, monsieur, que nous ne 
devons accepter l'beritage religieux que nous onte laiss nos 
peres que sous benefice d'inventaire. Chacuu portera son 
propre furdeau, et comme chacun est guide par une conscience 
indiviJuelle, a chacun revieut uecessairement une respousabilite 
indivi'luelle. 

Si j'ai cesse d'etre catholique selon Home, pour devenir 
catholique selon l'Evangile, e'est que j'ai fait cet iuventaire ; 
nonpar increlulile, lauis dans l'interet de mafoi; non par 
mepris, mais avec respect; non par orgueil, mais, je l'espere, 
huuibiement ; non en vue de l'opinion publique, mais en vue 
de mon propre bien moral ; non a la legere, mais laborieuse- 
ment ; non en un jour de caprice, mais apres plusieurs annees 
de rechercbes, d'observations, de lectures, d'etudes conscien- 
cieuses et suivics. De sorte que, si je suis contraint de 
re coonaitre qu'il y aurait infamie de votre part a abandonner 
la religion de vos peres tant que vous y cruirez, vous devez 
reconnoitre qu'il y aurait infamie de la mienne a y perseverer 
alors que j'ai eesse d'y croire. 

jCette recherche, j'ai du m'y livrer des que j'ai senti s'cveiller 
en moi des besoins religieux, des que j'ai seDli que nous ne 
pouvons nous passer de culte ni de convictions serieuses. 

J'avais besoin d'une religion que je pusse pratiquer avec une 
entiere couviotion, qui s'emparat de mou etre tout entier, rai- 
son, conscience, cceur, et pas seulemeut de l'imagination dont 
il faut toujours se garder dans la poursutte des idees religieuses. 
J'avais besoin d'une religion qui, dans la pratique, laissat au 
pere de famiile et au mari toute la responsabilite exclusive de 
sa position, a la conscience individuelle tous ses droits im- 
prescriptibles ; que Ton put pratiquer cbaque jour, non-seule* 
ment dans les edifices publics, mais dans ie sanctuaire de sa 
famiile, et qui me fit trouver an temple Chretien partout oil 
il y a des cceurs cbretiens ; une religion ingenieuse dans les 
ressources de sa charitc, liberale daus ses bieufaisantes appli- 
cations, rigoureuae sans doute quant aux principes, mais in- 
dulgente a l'egard des hommvs; une religion, enfin, pure 
d'intolerence, de fanatisme et de superstitions. 

Cette religion, je l'ai trouvee dans le protestantisme en 
lisant la Parole de Dieu qui en contient tous les principes ; je 
l'ai trouvee sans cesser d'etre Chretien, ou plutot en m'efforcant 
de redevenir Chretien primilif, Chretien selon l'Evangile, 
Chretien comme le furent nos peres des temps apostoliques, 
cbetien selon les principes qu'il est a desirer qu'on ne les 
tut jamais laisse s'alterer. . . . 

Et dans ce cbangement dont je benis Dieu chaquo jour, je 

n'ai abandonne la religion de mes peres immediats que pour 

revenir a celle de mes pores des temps priniiufs ; j'ai moins 

change de religion, puisque je suis ehi e'tien, que de culte ou de 

communion, puisque je uc suis plus catholique romain. Je 

suis meme plus catholique que jamais, ear ce mot qui, comme 

; chacun le sait, signific universel, je 1'appiique a l'Eglise de Dieu 

| qui embrasse, non pas seulement ceux qui se rattachent a 

I liome, mais tous ceux qui s'attachent a Jesus-Cbrist, aquelque 

■ communion qu'ils appartiennent ; et, dans cette extension de 

la pensoe cbretienne, je sens mon cceur s'elargir pour mes 

; freres, jeme sens plus d'amonr pour les benir et pour prier 

i pour eux. 

Si e'est lit une infamie, soit, je m'en consolorai dans l'approba- 
tion de ceux qui m'auront compris et dans celle de ma propre 
conscience ; je m'en consolerai aussi dans la pensee que Dieu 
permet, pour un temps, qu'un tel opprobre soit dispense a 
ceux qui veulent vivre, non selon la religion du monde, mais 
selon la religion de la vorite. Les apotres n'ont-ils pas etc 
dans leur temps consideres comme la haiayure de la ierre, et 
Voltaire n'a-t-ii pas appele infame, celui que nous appelons le 
Saiut et Ie Juste? Le jugement des homines n'est pas sans 
appel : en attendant que nous soyons juges par Celui qui seul 
connait les secrets des consciences, que chacun agisse comme 
le dit saint Paul: "suivant qu'il est pleinement persuade en 
son cceur." 

Agreez, monsieur, l'assurance de ma consideration tres- 
distinguue. 

V. de Gaja, 
General de brigade en retraite. 
Bagneres- ile-Bigorre. 



THE NAMES OF JESUS AND MABY. 
We have sometimes thought that the question might 
be asked, Is it fair to judge from books of the actual 
teaching of the Church of Borne ? Does the oral teaching 
of the priests of that Church correspond exactly with the 
tone of the writings published by members of her com- 
munion ? For example, we find in modern books expres- 
sions tf religious regard to the Blessed Virgin, so exag- 
gerated in their language as to convey to a Protestant 
mind the impression that she is put into the place of our 
Lord ; that she is looked to as the immediate source of 
help and the direct bestower of benefits j that she is re- 
garded as more merciful and ready to hear than our 
Saviour ; and that it is thought the sinner may tarn with 
more confidence to her than to Him. On the contrary, a 
Roman Catholic correspondent has told us that these 
inferences ate mistaken, and that the description we have 



given does not correctly represent the actual sentiments of 
Roman Catholics. Who is to decide between us? What 
judge can be found impartial enough to pronounce fairly 
between Protestants and Roman Catholics, and acquainted, 
also, not only with the printed publications of the latter, 
but with their popular sermons, and, therefore, able to 
judge whether the books from which we have given ex- 
tracts are fair specimens of the teaching actually given to 
the people. 

Such a judge, we think, we have found in the conductors 
of the Union, a paper of which we gave some account in a 
recent number, and which certainly cannot be accused 
of any bias towards the side of Protestantism, its great 
aim being to get rid of the " Protestant virus" introduced 
into the Engiish Church at the time of the Reformation. 
The Union has gone far beyond anything ever published 
before by persons professing to be members of the Church 
of England. To call this a Tractarian paper would be to 
identify it unfairly with many who strongly disapprove of 
the line it has taken, and also to confer on it a title which 
itself disdains. It speaks with contempt of the imper- 
fections of the Tractarian teaching, and of the " feeble, 
nerveless way in which it enunciated its principles.'' 
As may be imagined, clergymen of the school whom it 
treats so cavalierly do not in general speak much more 
respectfully of the Union. We cannot, therefore, quote 
this paper as possessing much weight or influence, or as 
the organ of any considerable party ; but its writers 
may be regarded as trustworthy witnesses to what 
they profess to have heard with their own ears, and 
it fortunately enables us to judge how the practice of the 
modern Church of Rome appears to men thoroughly imbued 
with Boman doctrine, while they are still at liberty to 
speak their sentiments, and before they have committed 
themselves irretrievably by joining the Romish commu- 
nion. It certainly cannot be pretended that the Church 
of Borne can find anywhere judges more indulgent than 
the conductors of the Union; for, of course, we set aside 
professed members of the Church of Bome, since they are 
not at liberty to use their private judgment at all, but 
must accept, without examination, whatever their Church 
proposes to them. 

The conductors of the Union have no objection to 
anything that is taught by the Council of Trent. 
" They do not reject Tridentine doctrine : far from it." 
Nay, they find the doctrines of that Council in substance 
the same with that of tho Church of England. But 
wo have often pointed out before that the Church of 
Bome has changed since the Council of Trent. In fact, 
the modern advocates of Bomanism can only defend 
the form in which the Council of Trent has presented 
the doctrines of Christianity by claiming for the Church 
the right to develope these doctrines into forms (ap- 
parently, at least) quite unlike those in which they were 
put forward in primitive times. And it would be very 
unreasonable, on this system, to suppose that the Church 
lost all her power of development two hundred years ago, 
and that she is bound to present her doctrines for ever in 
exactly the same form in which the Council of Trent 
defined them. Accordingly, we have, on different occa- 
sions, in articles on the " Variations of Romanism," 
pointed out the changes in Romish teaching that have 
taken place since the Council of Trent. 

Perhaps the most remarkable is the change of tone that 
has taken place > in all that concerns th» cafias of the 
Blessed Virgin." No one can compare the devotional 
Boman Catholic works of the present day with those 
written a couple of hundred years ago without being 
struck with the greater prominence given in the latter to 
the invocation of the Virgin Mary. No Roman Catholic 
bishop now can venture to write a pastoral on any subject 
without bringing in some mention ot this ; so that we need 
say nothing of the vastly increased circulation of books of 
which devotion to the Virgin is the sole theme. And 
whereas the Council of Trent was content to maintain 
that we may use the intercession of the Virgin and the 
saints, the doctrine which is now being rapidly developed 
is, that we must use them ; that as no one can have access 
to the Father but through the Son, so no one can have 
access to the Son bat through His mother — that God has 
committed the Kingdom of Mercy to Mary, and that it is 
through her means alone that mercy can be obtained. 

These very modern additions to the faith of Scripture 
and of the primitive Church, even the Union finds it as 
yet hard to receive ; and its stubbornness on this point 
has given rise to a correspondence in its pages which we 
bat lately stumbled on, aud which wo have thought it 
worth while to extract for our readers, as it will give 
them information on the best authority as to the doctrines 
now actually taught in the Roman Catholic chapels in 
London. 

The controversy commenced with the following para- 
graph in a leading article of the Union, Oct. 23. It will 
sufficiently appear that it was not written by an enemy 
of the Church of Bome, but by a well-meaning friend 
to her system, desirous to prevent the advocates of 
modern Bomanism from damaging their cause by the 
publication of their new additions to Christianity, and 
yet not able to perceive how inconsistent it is for any- 
one to object to these recent developments who has 
accepted those other not more legitimate development! 
which were systematized by the Council of Trent. 



